
Bethel African Methodist
Church in Lancaster:

Prolegomenon to a Social History

by Leroy Hopkins, Ph.D.

in Lancaster City"s southeastern quadrant, at the juncture of North and
Strawberry Streets, stands a structure which has long been connected with
Lancaster"s Afro-American community: Bethel Africa Methodist Episcopal
Church. The church"s exterior offers no indication of the role this congrega-
tion played in its community or the general community. There are not
historical markers or plaques to commemorate individuals or events
associated with Bethel. Indeed, to the uninitiated, Bethel seems in-
distinguishable from the many churches that populate Lancaster City and
County. The following essay is an attempt to correct this situation by
enumerating readily available facts, analyzing recently discovered informa-
tion, and indicating problem areas for future research. Currently it is not
possible to assemble a comprehensive history of Bethel, hence, our limited
goal of prolegomenon to a history.

Lancaster County is an area rich in history and tradition. Local in-
dividuals, institutions, and events of not just regional but also national in-
terest have been chronicled by a long series of local historians beginning
well before the Civil War and continuing into the recent past.' As has been
demonstrated elsewhere, the local Afro-American community has generally
been either ignored or briefly surveyed in these local histories — despite the
fact that South Central Pennsylvania was an important and significant
center of the free Afro-American community in the 19th Century.'
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Bethel A.M.E. Church is the largest church of its denomination in Lan-
caster County — there being A.M.E. churches in Marietta and Columbia as
well. The fact that Bethel"s membership is almost six times greater than the
combined membership of its sister institutions along the Susquehanna
would be reason enough to scrutinize its historical development. A glimpse
in the most comprehensive local history underscores the need to study
Bethel.

Ellis & Evans" History of Lancaster County (1883) 3 , although over 100
years old, has not yet been superseded by a subsequent local history. Unlike
the other histories, a significant amount of space is devoted to the Black
communities indigenous to the City, boroughs, and townships of Lancaster
County. For our purposes, the information provided by Ellis & Evans is
quite useful, albeit sketchy. As is typical of the peculiar mental set that has
historically governed race relations in Lancaster County, only unusual facts
about individuals and brief church histories are presented. The paragraph
on Bethel is both informative and illustrative of the deficiencies that impair
local historical treatment of the Black community:4

African Methodist Episcopal Church. — On June 10, 1817, about fifty per-
sons of color assembled at the house of James Clendening, and expressed a
desire that the Rev. Daniel Coker and the other circuit preachers of the
Methodist denomination should visit the town and preach to them once every
two weeks. These people also desired to have a place of worship, and decided to
take steps to secure one. With this end in view they chose some of the leading
men of the town — Walter Franklin, Robert Coleman, William Kirkpatrick,
Charles Smith, William Jenkins, Adam Reigart, and George L. Mayer — to act
for them. This committee met on the 23rd of June, at Col. Slough's, approved of
their plans, and cordially agreed to unite with them in accomplishing their ob-
ject. They sought the aid of their fellow-citizens, and so effectively enlisted it
that by the beginning of the year 1821 the African Bethel meeting-house was
completed. It was consecrated February 11th, the Rev. Christian Endress
preaching the sermon. This church, on the corner of Strawberry and North
Streets, was rebuilt in 1879, at the cost of two thousand three hundred dollars,
the frame structure having been destroyed by fire. The congregation, which is
under the charge of Rev. William Norris, includes about sixty members in good
standing.

Bethel"s history is not as uncomplicated and straightforward as this nar-
rative would seem to indicate.

One issue not adequately addressed by Ellis & Evans is the name of the
congregation and the events surrounding its formation. Most local
historians (including Ellis & Evans), atlases, and local directories of 19th
Century Lancaster refer to Bethel as the "African Methodist Episcopal."'
Lancaster City"s first directory refers to it, however, in 1843 as "St. James"
African Church." 6 This connection is no minor point since most of the
leading men identified Ellis & Evans as being instrumental in financing
Bethel"s construction were members of St. James Episcopal Church. The
designation of Bethel as "St. James" African Church" might be an indica-
tion of the social control that the older, more influential congregation exer-
cised over the younger, socially inferior congregation.

Also alluded to by Ellis & Evans but not quoted extensively is the text of
the newspaper article that announced the persons" of color desire to create a
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new church. Noteworthy both as a historical document of Bethel"s origins
as well as a statement on local race relations in early 19th Century Lan-
caster, that announcement deserves analysis:7

PEOPLE OF COLOUR

At a meeting of about 50 Persons of Color, in and about Lancaster, at the
house of James Clendening, on the 10th day of June, 1817, it was Resolved:

1. That we are desirous that the Rev. Daniel Coker, and the other circuit
Preacher, should pass through this town, and preach to us once in 2 weeks.

2. That it is our desire that we should try to get a place of Worship.
3. That James Clendening, Edward Burgess, and Jeremiah Bulaw be a Com-

mittee, to act for us for one year; and that they obtain some advice from some of
the respectable citizens, as our Colored Brethren have done in other neighboring
towns.

The Committee made choice of Messrs. Walter Franklin, Robert Coleman,
William Kirkpatrick, Charles Smith, William Jenkins, Adam Reigart, George L.
Mayer.

The Committee, appointed by a number of Persons of Color in the borough of
Lancaster, met, at their request, at the house of Colonel Slough, on Monday, the
23rd of June, 1817; and having understood the views of the said Persons of Col-
or, with respect to the Establishment of a place of Religious Worship, and their
desire to procure a proper place for that purpose, came to the following Resolu-
tions:
1. That they highly approve of the proposed plan of the People of Color in the
borough of Lancaster; and that, in carrying the same into effect, they are entitled
to the support of all good Citizens.
2. That they believe it will be highly useful to assemble the said People of Color,
on the Sabbath Day, in one Religious Congregation, under a proper Head, or
Religious Teacher; and they have a lively hope, that it may tend to introduce
more order and moral conduct among all classes of them, than has heretofore
been observed; and that a reformation in this respect, and a peaceable and order-
ly conduct at all times, will have the effect to make themselves respectable, and
greatly contribute to their own present and future happiness.
3. That, in fixing a temporary place for their Public Worship, they are entitled
to the assistance of the Citizens of the borough, as well as to their protection,
when assembled for the purpose of Divine Worship.
4. That, as soon as it may be practicable to procure a proper place for the erec-
tion of a suitable Building, this Committee will assist them by their contribu-
tions, and recommend them earnestly to all other well-disposed Citizens, for aid
in their upright views.

Walter Franklin 	 Wm. Jenkins
Adm Reigart 	 George Louis Mayer
Robt Coleman 	 Charles Smith
Wm Kirkpatrick

The reference to "50 persons of color" from "in and about Lancaster" is
a significant bit of information. It emphasizes the fact that this future con-
gregation was both urban and rural in composition. Also it hints at social
organization that transcended the boundaries of the borough. Only three of
these fifty persons of color are mentioned by name but they comprised the
action committee whose charge it was, within one year, to complete the
necessary preparations for establishing a church. Before examining the
social context in which this church was to be constituted, let us first consider
this temporary leadership.
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Black historiography is frequently hampered by the paucity of documen-
tation on individuals and organizations. Such is not the case here. Using
church records, tax lists, and the census it is possible to identify all three
men with a high degree of certainty. Deciphering the orthography in Lan-
caster County records is a mandatory rite of passage for historical research-
ers. Newspapers of the 18th and 19th Century present a no lesser challenge.
Comparison with various legal records helped fix "Clendenin" not
"Clendening" and "Bular" instead of "Bulaw" as the correct surnames
for two of this committee.

Proceeding from the lesser to the better known, let us first consider
Jeremiah Bular. There are only few references to Bular in the various record
groups which can be used to research Lancaster County"s Black history.
The Borough tax lists for 1817 and 1819 identify him as a "laborer." Un-
fortunately this is not a reliable indication of Bular"s true profession. A fre-
quent phenomenon in local tax lists is misinformation about professions —
especially those of Blacks. It was not until relatively late in the 18th Century
that occupational information was generally reported in Lancaster tax lists.
Frequently, the information was omitted.

The growth of the local Black community created a situation that is
sometimes unintentionally humorous. In many instances when Blacks are
identified in the tax lists, their occupation is given as "of color" or "black
man." A strange occupation indeed but perhaps a Freudian slip that, in
view of the vicissitudes of Black life in 19th Century Lancaster, it is all too
revealing. A major difficulty in identifying the occupations of Lancaster
County Blacks is the indiscriminate use of the term "laborer."

A quick glance at any given tax list would seem to suggest that most
Blacks were laborers. This was perhaps true for a significant number of
Blacks. There may, however, have been an equally significant number of
Blacks who had skills. This suspicion gains substance when one considers
that individuals who are identified as "laborers" in several tax lists sudden-
ly reappear with a different, usually specific occupation with a specific set
of skills, e.g. in 1807 Charles Butler of Lancaster Borough is noted as being
a laborer but in 1813 is certified to be a hostler. Conversely, Benjamin
Galloway was identified in 1800 as a painter and in 1819 as a laborer.
Therefore, even though Bular"s occupation is given as "laborer," it is possi-
ble that he held some respected profession — probably one that made him
very visible to the majority community. The latter is an almost obvious
necessity for his effectiveness as an intermediary.

More information is available on Clendenin and Burgess. Of the two
Clendenin was undoubtedly the more prominent. It is indicative of his im-
portance that the meeting of the people of color was held at Clendenin"s
house. The 1797 Lancaster Borough tax list not only identified him as prob-
ably the earliest Black property owner in the Borough but also referred to
him as a "painter" and indicated that he was paying ground rent on his pro-
perty. Three years later the 1800 tax list showed that he owned his property
outright and no longer paid ground rent. In fact, he had a house and one-



90/4, 1986 	 209

half lot valued at $200. Only Isaac Gilmore, the Black chimney sweep of the
same era owned property of higher value ($230).

In May 1820 Lancaster City enacted an ordinance that required all per-
sons of color residing in or entering Lancaster to register with the Mayor"s
Office.' Failure to comply with the ordinance carried with it a hefty penalty
for 1820 — $1 per day. James Clendenin was the first to comply. His entry
is informative:9

James Clendenin, a mulatto enters that he is about sixty-five years of age,
resides in Mussertown in the City of Lancaster, is a householder, by occupation a
Painter and Glazier, has a wife named Elizabeth but no children, has a bound
mulatto boy named William Clendenin about 10 years of age, learning said
trades, and a mulatto girl about seven years of age, named Hannah Clark.

Clendenin was a tradesman who lived in Mussertown, a subcommunity of
Lancaster which roughly corresponds to the City"s Southeast Area. As a
tradesman Clendenin was actively involved in training other members of his
community.

A final measure of Clendenin"s prominence is given by an entry in the
baptismal record of Lancaster"s St. James Episcopal Church. An entry
dated September 9, 1823 states: "James Clendenin, a coloured man quite
respectable 67 years of age — born August 1756 — Received Adult Baptism
in Lancaster." This entry, some six years before Clendenin"s death, in-
dicated that at least a segment of Lancaster"s white community considered
Clendenin to be a prominent member of its community and therefore an ap-
propriate spokesperson.

Edward Burgess, the final member of the action committee, is equally as
shadowy as Bular. His name appears in several records. The Lancaster
Borough tax lists of 1817 and 1819 identify Burgess as a "laborer." Further
investigation of other records reveals, however, a facet of Burgess" life that
can be quite relevant to a fascinating and as yet unanswered question about
Bethel"s early history. The fifty men of color met and obtained the
assistance of a committee of Lancaster respectables in the creation of a
separate church. Despite these encouraging developments in 1817 no public
notice of Bethel is found until the following notice appeared on February
10, 1821 in the newspaper:"

Consecration
The African Bethel Meetinghouse, In this city, will be consecrated on Sunday,

the 11th of February next, when a Discourse, suited to the occasion will be
delivered by Christian Endres, Minister of the Gospel 	

Jan. 27

Rev. Christian Endress was the pastor of Lancaster"s Trinity Lutheran
Church who succeeded the illustrious Rev. Gottlieb Heinrich Ernst
Muhlenberg in 1815. If, as the cornerstone located above Bethel"s main en-
trance confirms, Bethel was founded in 1817 but a church structure was not
completed until 1821, why the delay and where did the congregation wor-
ship in the interim? The respectable Lancastrians named in the newspaper
announcement of 1817 were prosperous citizens as well as members of Lan-
caster"s leading churches, St. James and Trinity Lutheran. Why did their
endorsement of the project proposed by the men of color not speed its
realization?
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A glance in the minutes of St. James and Trinity reveals a convincing
answer to this question. Between 1817-21 major renovations were under-
taken at St. James and First Presbyterian Church. Trinity, although itself
involved in a renovation project, had apparently either been approached or
was expecting an inquiry from those congregations to provide a temporary
place of worship. Since lotteries were the chosen means used to finance such
projects, it seems unlikely that much enthusiasm would be found in any of
the major borough congregations to contribute to the construction of
Bethel. Although no record has been found as to how Bethel"s construction
was financed or who was the responsible builder, an interesting clue is
found in the autobiography of the 19th Century A.M.E. minister.

In his simply titled autobiography Biography of Rev. David Smith of the
A.M.E. Church (1881) David Smith provides an overview of his labors for
the A.M.E. Church from its earliest years into the Reconstruction Period.
Although convincingly narrated, Smith"s recollections must be treated cum
grano salis since at the time of their transcription he was 97 years old.
Nevertheless, Smith recalled how he and a certain Shadrick Bassett had
replaced Daniel Coker on the Harrisburg circuit of the A.M.E. Church"s
Baltimore Conference. This circuit encompassed congregations at Little
York, Pennsylvania, Wrightsville on the Susquehanna River, Columbia,
Lancaster, Harrisburg, Carlisle, Shippensburg, Chambersburg, Greencas-
tle, Hagerstown, Funcktown, and Fredericktown (today Frederick).12

Coker had been expelled from the church in 1817 for some unspecified in-
fraction and then reinstated in 1818 to full membership. In 1819/20 he
became involved in the work of the American Colonization Society and sail-
ed for Liberia with other repatriated Blacks." In replacing Coker, Smith
and Bassett employed the same strategy which Coker had apparently used
with great success: in the various communities wealthy White residents were
solicited to act as trustees for the infant Black congregations. Smith recalled
how he collected money to build churches as soon as they were being built
all over the Harrisburg circuit.1 4 Bethel was perhaps one of those churches
the benefited from the labors of Smith and Bassett. But where did the
members of Bethel worship until the structure was completed?

To answer this question, an interesting bit of tradition bears retelling.
While composing a brief overview of Bethel"s history for a commemorative
celebration, the author had occasion to pose the same question. The answer
generally given by older members of Bethel was that during the early years
the church members met in a tavern on King Street. That bit of information
seemed upon closer scrutiny to be a bit of non-information. Taverns on
King Street had been legion during Lancaster"s early history." After a false
start, the trail led to Edward Burgess.

Even though the tax lists for 1817 and 1819 identify Burgess" profession
as "laborer" subsequent lists from 1820 and 1821 refer to him as a
barkeeper at Slaymaker"s. The June 8, 1820 entry in the above cited Negro
Entry Book provides verification: 16
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Edward Burgess, a bright mulatto, aged about thirty four years, residing with
Samuel Slaymaker, by occupation a waiter, has no family.

Since Samuel Slaymaker did indeed own a public house in the first block
of East King Street, it seems likely that this tavern or public house provided
temporary shelter for Bethel"s small congregation. What sort of social en-
vironment was to be the permanent home for this young congregation?

The 1817 newspaper announcement provides a clue to the essential nature
of the society in which Bethel was created. In proposing the creation of a
separate church with the assistance of local respectables, the men of color
expressed the desire to emulate similar developments in neighboring com-
munities. This action was an obvious attempt to legitimize their project and
thus secure public approbation. The need for this step is documented in the
second part of the announcement.

In expressing their approval of the free Black"s plan to begin a church,
the committee of respectable citizens emphasized the usefulness of bringing
all Blacks under the stewardship of a proper religious instructor since "it
may tend to introduce more order and moral conduct among all classes of
them and has heretofore been osberved [. . 1." 17 Furthermore, this process
will not only make the people of color respectable but also contribute to
their present and future happiness.

These lines ooze with paternalism. These representatives of Lancaster"s
social elite obviously felt themselves the social as well as moral superiors of
Black Lancastrians who are apostrophized as little more than improvident
children lacking proper instruction in the social graces. For the moment this
paternalism is tinged by a benevolent attitude towards Blacks. The reminder
that these Black residents are "entitled to the assistance of Citizens of the
Borough, as well as to their protection, when assembled for the purpose of
Divine Worship" has an ominous ring to it when taken out of context.

Implicit in this reminder is not just a threat of violence to Blacks when
they initiate actions not approved by the general population but also a
restatement of Blacks" inferior social status. They were the stepchildren of
the community and subject to its will and vagaries — as witness the registra-
tion ordinance of 1820. The precariousness of Blacks" social standing is
hinted at in the benevolent paternalism of this public announcement but ful-
ly exposed by subsequent developments. In that context it is important to
speculate why the church was needed and why was it constructed in the
Borough"s southeastern quadrant.

Prior to 1817 Blacks worshipped in Lancaster"s White congregations. St.
James"s and Trinity Lutheran"s baptismal, marriage, and burial records
abundantly attest to the presence of Blacks in their respective congregations
as early as the 1770"s. In many cases the Blacks were the servants and slaves
of White members but there are references to free Blacks who received one
or more rite of the church. Prominent Black businessmen, tradesmen, and
property-owners such as James Clendenin, Benjamin Galloway, and Isaac
Gilmore as well as their families are mentioned as the recipients of the chur-
ches" baptismal, marriage, and burial services.

The Black presence in these two congregations probably did not meet
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with universal approval. St. James" pastoral records display a certain irrita-
tion at the request of Isaac Gilmore, Jr. to have his wife buried in St. James"
yard. Her burial in Potter"s Field was termed "most proper" by the reprov-
ing clergyman." A similar degree of pique is manifested in the entry where
the rectory realized that he had been duped into burying an illegitimate
mulatto boy." This unease with the Black presence must also be seen in the
perspective of the numerous examples of charity and benevolence towards
Blacks shown by the same rector. Dinah McIntire, the fortuneteller and
property owner, after whom "Dinah"s Hill" or the 300 block of West Vine
Street in Lancaster was named, was apparently buried with no controversy
in St. James" graveyard in early May 1819. Despite contradictory evidence
the fact remains that free Black residents who had access to religious in-
struction and services at the major White congregations, took it upon
themselves to try and create a separate church for themselves. Unfortunate-
ly, there is no conclusive evidence — as in the creation of the first African
church in Philadelphia, to indicate that racial discrimination played a major
role in this religious separatist movement.

One can only speculate that the free Blacks were attempting to gain in-
dependence for themselves from conditions in the White churches. The
White congregations or their members may very well have recognized and
seized an opportunity to remove Blacks from their churches while retaining
a high degree of social control. The possiblity that social control was an im-
portant consideration is one reading of the obvious ties that held Bethel, at
least to St. James, well after 1817.

James Clendenin, as was noted above, received adult baptism at St.
James on September 9, 1823. Since he was involved in the negotiations to
create Bethel, it seems safe to assume that he may have been an early
member. But why would he have received adult baptism at St. James? An
important tenet of African Methodism is that baptism is given only once.
Perhaps, just as Clendenin was the first to comply with the 1820 registration
ordinance, so too was he willing to demonstrate personally the strong ties

to St. James.
Further evidence of this linkage is found in a September 9, 1819 bap-

tismal entry. Orrell, son of James and Emily Lee, was baptized at St.
James. Among the comments made it was noted that Orrell and his parents
"belong to the African Methodists."21 Finally, the 1843 Lancaster City
Directory, the first such undertaking, presents a significant fact that would
seem to substantiate our hypothesis. Among the various churches two
African churches were identified: Isaac Gilmore"s African Church in Spring
Garden and St. James" African near Reigart"s Landing." Obviously the lat-
ter church is the site of today"s Bethel. Q.E.D.?

Why the location in the Borough"s southeastern quadrant? The following
map which was developed from data found in the 1843 Lancaster City
Directory clearly shows that Bethel lay outside of the settled portion of the
City in 1843. Obviously in 1817 when the church was planned the
southeastern quadrant was even less densely populated than two decades
later.
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It is difficult to explain the motivation for building Bethel on Lancaster"s
periphery. The immediate response might be that this was land that was
readily available. The lot on which Bethel was constructed was part of the
Hamilton Estates which included many vacant lots. One such vacant lot on
today"s Charlotte Street was the site of Isaac Gilmore"s African Church
alluded to above. Concentration of Borough population around the town
square invalidates land scarcity as the reason for Bethel"s location. It might
have just as easily been located in any of the four quadrants.

Another motive might have been the desire to locate the place of worship
in the closest proximity to its future users. For the past hundred years Lan-
caster"s Southeast Area has housed almost 90% of all Black Lancaster
Countians. Erection of a church there would seem perfectly logical.
However, as I have demonstrated in my analysis of the data contained in the
first year"s entries in the Negro Entry Book", this logic is faulty because,
during the Antebellum Period when Bethel was organized, Lancaster Blacks
were not trapped in the social, economic, and political ghetto locally known
as the (Seventh) "Ward." The 1820 entries which represent nearly 90% of
the City"s Black population show that Blacks lived in all quadrants of Lan-
caster in significant numbers. Proximity to worshippers can therefore not
be a conclusive reason for Bethel"s location. The answer may simply be the
sum of all that has been said above or none of them. The important fact is,
whether voluntarily or involuntarily or a mixture of both, between 1817-21
a group of fifty free men of color succeeded in establishing an institution
that has endured until today.

The establishment of a place of worship was only one step in the creation
of a church — and not necessarily the first step as we have seen with Bethel.
Religious instruction was another important concern. Aside from the
religious services and instruction available to them in the White congrega-
tions, Lancaster Blacks had at least two other sources of moral uplift. The
local impact of the Sunday School movement on Blacks has not been resear-
ched to any great extent but there is considerable evidence of the value of
the Sunday School to the Black community. The Lancaster Examiner of
September 9, 1819 carried the following notice:"

There has lately been established in this place three Sunday Schools under the
superintendence of four Directresses, viz.: Mrs. Slaymaker, Mrs. Dickson, Mrs.
Franklin & Mrs. Clarkson — one for girls, consisting of about 125, taught by
Ladies, in the Moravian Church; another for Boys, of about 130, by young
Gentlemen, in the Quaker (or Friend's) Meeting House — and another, in the
same place for Coloured People, of about 120, by Mr. A. Thomas, assisted by
four or five ladies and Gentlemen. The schools are all increasing rapidly.

The number of Blacks attending the Sunday School is very interesting,
especially, if one considers that fifty men assembled to start Bethel. Some
children are most assuredly contained in the 120 participants but it must be
recalled that the 1820 federal census reported 308 Black inhabitants in Lan-
caster City. The 120 represent almost 40% of the total Black population.

The significance of the 40% participating in the Sunday School activities
is greatly enhanced by a collateral phenomenon of the same era. At the six-
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teenth "American Convention for promoting Abolition of Slavery and im-
proving the condition of the African Race" which met on October 5, 1819
in Philadelphia the report presented by the Columbia, Pennsylvania Society
is quite informative. After apologizing for a report that was not as exciting
as others, the Columbian delegation noted that a school for Blacks had been
opened in Columbia and York with varying degrees of success and that
another was to be opened shortly under the auspices of the Abolition Socie-
ty with a society member as teacher."

While uncertain as to the reception of the school, the delegation was
relatively confident since:"

There is another school in this place, which though not under the control of
this society, yet as its operation is concurrent with the objects we are labouring
for, we deem it not irrelevant to notice in this communication. We allude to the
Sunday School for colored people: this school was instituted in January last, by
the "Sabbath School Society" of this place, and has yet been kept up ever since.
The number of scholars entered are eighty-five, consisting of nearly equal
numbers of children and adults. The regular scholars, on the average, have been
about forty, twenty-six of whom can read in the Bible and Testament. The
superintendent is a citizen, and a member of the Abolition Society.

In Columbia as in Lancaster, the interest among Blacks for religious in-
struction was apparently quite high. Almost as significant as the numerical
participation of Blacks in religious instruction is the composition of the
Columbia Abolition Society.

Officers for 1819 were William Wright, president, William Vickey, vice-
president, and William F. Huston, treasurer. The secretaries were William
Kirkwood and James E. Mifflin. Counselors were James Hopkins, Esq. and
William Jenkins, Esq. of Lancaster and Samuel Bacon, Esq. of York. These
rather illustrious names indicate a local phenomenon that flourished during
the first decades of the 19th Century: the interest and commitment of some
members of the area"s social elite to the cause of abolition. This commonali-
ty linked York, Columbia, and Lancaster and is exemplified by Samuel
Bacon, Esq. of York."

Bacon, a Sturbridge, Massachusetts native, had come to Lancaster ca.
1800 after graduating from Harvard College. In Lancaster he served as
principal of Franklin Academy and also edited the Hive, a small periodical
of some literary pretensions. Bacon moved to York to assume a position
teaching Classics at York County Academy. Once in York, except for a
three year tour of duty as a lieutenant in the marines during the War of
1812, he became deeply involved in York"s social, political, and religious
life.

Bacon became a lawyer and eventually served for a time as the York
County deputy attorney-general. Perhaps the practice of law confronted
him with the social problems of the day. Whatever the reason, Bacon began
to study Theology and was ordained in 1817 by Bishop White as a deacon of
the Episcopal Church. During the next two years he expended considerable
energy in church work and the anti-slavery crusade.

The York County Bible Society, an auxiliary of the American Bible Socie-
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ty, was founded on August 7, 1817 and was chartered by the state legislature
as "The Bible Charity and Sunday School Society of York County." Bacon
was elected first president of the society and wasted no time in applying
himself to its missionary work. Between 1818-1819 he was reportedly in-
strumental in the creation of twenty-six sunday schools throughout York
County. By September 1819 these schools had a total attendance of 2,000.
Given this level of activity, it is interesting that Bacon also became involved
in the abolitionist cause.

Bacon"s motivation is an important and as yet unresearched question.
Why should any representative of his class become involved in the anti-
slavery crusade? Answering that question may perhaps illuminate the
motivation of Bacon"s entire class. The traditional explanation for the local
growth of the abolition movement is moral outrage over the institution of
slavery. What has never been closely studied is whether local abolitionists
found slavery repugnant because of the base desires it engendered in White
men or because of the injustice it perpertrated on Blacks. This is not an in-
significant difference. The central questions in an as yet to be written
history of local abolitionists are: How did the abolitionists perceive Blacks
and how did this perception change?

Samuel Bacon"s activities provide an opportunity to demonstrate how
complex the abolition movement, especially its local manifestation, was.
Bacon was associated not only with the Sunday School movement but also
with the Columbia Abolition Society. As described above, the activities of
both groups were complementary, especially when they dealt with Blacks.
From both groups Blacks could acquire the skill that could be important to
their upward mobility: literacy. Bacon"s involvement in such an activity
would indeed be consonant with the dictates of conscience. What is,
however, inexplicable is why he could become an agent for the American
Colonization Society.

The Colonization Society was, of course, founded on January 1, 1817 in
Washington, D.C. From the outset its supporters advocated a novel ap-
proach to the termination of slavery in America. Their plan was to compen-
sate owners for releasing their slaves, encourage free Blacks to join them,
and then repatriate free and slave Black alike to Africa. In this way it was
hoped that this plan would satisfy what was perceived as a dual need:
eradicate American slavery and end all future possibilities of the import of
African slaves by using the Black expatriates to christianize Africa.

Despite generations of apologists for the colonization movement, this
scheme to end slavery by returning all Blacks to Africa must be seen as
essentially anti-Black and racist. Both the slave system and the colonization
movement shared a tacit agreement that Blacks were inherently inferior to
Whites. The slaveholder ideology utilized this perceived inferiority to justify
slavery as a humane treatment of poor, unfortunate creatures. Coloniza-
tionists, on the other hand, justified the removal of Blacks from America as
being the only possible strategy since, because Blacks were in every way in-
ferior, they could never be assimilated into American society." It would be
interesting to ascertain to what extent local abolitionists and negrophobes
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unconsciously shared the same basic hypothesis in their different ap-
proaches to the "Black Question." No matter how flawed, however, the
Sunday School movement was a source not only of moral but also social im-
provement for Blacks.

A third source of religious instruction for local Blacks was the very
church organization that they evoked in their organizational announcement
on June 20, 1817: the African Methodist Episcopal Church. The A.M.E.
Church was born in Philadelphia in the decade immediately following the
Revolutionary War and was a response to increasing discrimination in the
Methodist Episcopal Church and the growing need for self-determination
and autonomy on the part of Philadelphia Blacks. After over two decades
of slow expansion, disappointments, and almost constant struggle against
hegemony claims of the Methodist Episcopal Church, five churches suc-
ceeded in 1816 in having their church organization"s charter declared legal
by the Pennsylvania State Supreme Court.

Once the A.M.E. Church"s charter was valid the way was clear to
establish leadership. On April 9, 1816 a first bishop of the A.M.E. Church
was elected. According to most histories of the church the man selected to
be bishop declined the election and Richard Allen became the first bishop.29
The man who refused that historic office was none other than the Daniel
Coker referred to in the announcement of Bethel"s formation. Coker was
the pastor of Bethel A.M.E. Church in Baltimore and a respected educator
and evangelist when the connectional church was organized.

With the ascension of Richard Allen to the bishopric of the A.M.E.
Church, Coker apparently returned to his duties in Baltimore. An impor-
tant feature in the administration of the A.M.E. Church is its episcopalian
structure. The church is divided into districts. Each district in turn contains
an unspecified number of local churches. The administrative head of each
district is a presiding elder whose officers, or local elders, both administer
and see to the spiritual needs of the local churches. From the earliest period
of the church until today, congregations too small to support their own
pastors have had their spiritual needs ministered to by itinerant ministers.

The young congregation in Lancaster called upon Coker and another un-
named circuit preacher to lead their worship services. It is unlikely that
Coker answered this call since, as noted above, he was disciplined and exiled
from the connection in 1817 and was not reinstated until 1818. If we are to
believe David Smith"s autobiography then he and Shadrick Bassett were the
first itinerants to stop at Bethel. It is unclear how long Rev. Smith remained
on the Harrisburg circuit but Daniel Payne"s history of the A.M.E. Church
provides some interesting clues.

Payne was the church"s first historiographer. Using somewhat sporadic
minutes of the annual conferences and his own memories, he constructed an
interesting anecdotal narrative of the A.M.E. Church"s first half century.
From the minutes cited by Payne the following picture of Bethel"s early
ministerial history until ca. 1850 emerges. Bethel, Lancaster was a member
of the Baltimore Conference from 1817-1850. When the meetinghouse was
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completed in 1821 it was in the Caroline County district, later called the
Harrisburg district .3°

This district had 192 members in its various churches. At the 1822
Baltimore Conference, Lancaster was in the Harrisburg circuit whose
pastors were identified as Thomas Webster (elder), Jacob Richardson,
Joshua P.B. Eddy, Jeremiah Beulah, John Joyce, Job Morris, Edward
Young, John Lindenburger, George Smith, Israel Williams, John White,
and Nathan Tarman." There are two names on this list which are of in-
terest. First "Jeremiah Beulah" and "Israel Williams."

"Beulah" is tantilizingly similar to "Bular." The possibility of a connec-
tion between the two is quite strong when one considers that the A.M.E.
church records were just as susceptible to orthographic adventures as other
records of the period — perhaps even more so since, as Payne is quick to
point out, many of the earliest pastors were not completely literate." The
vagaries of the orthography in the minutes are manifested when, at one
point Payne cites a "Joshua Early" in the 1822 Harrisburg circuit but
elsewhere referes only to "Joshua P.B. Eddy." It is easy to see how the
written form of "Eddy" might be misconstrued to be "Early." It takes,
however, someone familiar with our area to decipher the 1844 station on the
Lancaster circuit "Canastogen" as being in reality "Conestoga."" Beulah
may indeed have been our Bular and hence one of the early itinerants who
not only visited Lancaster but who also may have been converted to the
ministry here.

It is perhaps only coincidental but besides the reference to "Israel
Williams" in the conference minutes of 1822 there are also citations in the
Lancaster City tax lists. In 1825 there is an "Israel Williams" with the pro-
fession of barber. In 1830 the tax list indicates that this Israel Williams lived
at the corner of Duke and Vine Streets in Lancaster. Finally, the 1832 list
identified him as a barkeeper and a barber. In 1833 Williams sold his lot and
business to Stephen Smith, the Columbia lumber merchant who was also an
ordained deacon in the A.M.E. Church. Clearly research is needed to ascer-
tain whether the Israel Williams of the tax lists is identical with the preacher
in the Harrisburg circuit of 1822. Also the question remains whether a con-
nection existed between either Williams and the young Black congregation
in Lancaster.

During its earliest history Bethel was apparently quite small. As can be
recalled, in 1817 fifty men met to organize a church. Not all of these either
became a member or remained associated with the young church. The 1824
conference minutes document that Lancaster was the smallest congregation
on the then Columbia circuit which consisted of the following churches and
enrollments:" 	 Columbia 	 45

Charlestown 	 16
Little York 	 39
Marietta 	 38
Lancaster 	 14
Mount Vernon 	 38
Martick Township 	 20

210 members
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The following map illustrates the location of these churches which, with
the exception of Little York and Mount Vernon, were within the boundaries
of Lancaster County. Charlestown was one of the two communities that
were joined to form Washington Boro. Mount Vernon and the later
Russellville were stations in Chester County. In Lancaster County, free
Black communities tended to emerge where slaves had been held.

Further references to Bethel in Payne"s history are sparse. For 1841 it was
reported that the Columbia circuit had 1 school, 3 teachers, and 30 scholars.
The Lancaster circuit, by comparison, had 1 school, 3 teachers, and 20
scholars. These schools were obviously sunday schools and the size of the
Lancaster school indicates that the congregation had grown." By 1844 Lan-
caster had grown further.
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In 1844 Lancaster and its neighboring counties were divided into two cir-
cuits: Harrisburg and Lancaster. The Harrisburg circuit consisted of Har-
risburg, Mt. Joy, Marietta, Columbia, and Wrightsville. Lancaster circuit,
on the other hand, encompassed "Lancaster, Penningtonville, the Valley,
Britton, Canastogen and Russellville." 36 The Lancaster circuit extended
from the Susquehanna River in the West where it included churches in Con-
estoga Center (Conestoga Township) and Little Britain Township (divided
in 1844 to create Fulton Township) at Rigby to Penningtonville (today"s
Atglen) and a place known generically as "Valley" in Chester County (see
above map).

The constellation of A.M.E. churches throughout Lancaster and
neighboring counties to the East, North, and West raises a hypothetical
situation which, until more information has been gathered, can only be a
matter for speculation. Tradition and scattered documentation indicate that
the Underground Railroad, that semi-mythical series of hiding places and
helpers used by runaways from Southern slavery, had stations very near
where the A.M.E. churches were located." Fugitives entered the County
and its periphery on one of several routes that came up the Cumberland
Valley, or went through Baltimore to Havre de Grace, or led across
Delaware. The probable importance of the A.M.E. Church to the
Underground Railroad becomes evident when one follows a fictitous
fugitive on several of the possible routes.

Travelling up the Cumberland Valley from Virginia or Maryland, our fic-
titious runaway might seek assistance from William Goodridge, the Black
businessman of York whose fortune was made on York Square during the
Antebellum Period. Not surprisingly, York has an A.M.E. church that was
founded ca. 1819. Proceeding East, our fugitive would enter Wrightsville
where another A.M.E. church and a signficant Black population were
found until into this century." The fugitive might then cross the Susquehan-
na River with the help of boatsman Robert Loney, an employee of the Mif-
flin family and one of the group of manumitted slaves who came North to
Columbia in 1819 from Henrico County, Virginia. It should be recalled that
this group and a subsequent group that arrived in 1820 or 1821 were in-
strumental in organizing two of the Black churches in Columbia, one of
which is an A.M.E. Church.

Once in Columbia, our fugitive has two options. One was to remain there
and take advantage of the abundant employment opportunities provided by
Columbia"s flourishing economy. There was opportunity also — at least
from the white perspective — to disappear into the anonymity of
Columbia"s growing Black community and thus elude the grasp of the
slavecatcher. Another option was to continue on past Columbia. For
assistance in the latter option the fugitive could either turn to William
Wright or to one of the prominent members of Columbia"s Black communi-
ty.

Until the 1840"s Stephen Smith was Columbia's most prominent Black
resident. There are apparently no existent records of his efforts for
fugitives. His partner, William Whipper, who succeeded him in Columbia is
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another matter. In his recollections of his involvement in the Underground
Railroad, Whipper recounted to William Still how he had assisted hundreds
of fugitives between 1842-1861 to escape slavery." The major goal of these
fugitives, especially after the passage of the Fugitive Slave Act of 1850, was
to reach Canada. With either Wright or Whipper"s assistance our fugitive
would then proceed either overland to Philadelphia or North up the Sus-
quehanna and then West. At either end of this journey and at intermediate
points the fugitive would pass near A.M.E. churches. Those in the West
were organized through the early pioneer efforts of Rev. William Paul
Quinn.40 The journey East towards Philadelphia also passed A.M.E.
churches.

Routes in Lancaster County were varied. Dr. Charles Spotts 4 1 has
presented an admirable compilation of the various stations in the lower tier
of townships and along the Chester County line. The historic A.M.E.
churches at Conestoga Center, Lancaster, and Atglen probably played an
important role in this clandestine and very dangerous activity. The so-called
Christiana Riot of 1851 which dramatically accelerated progress towards
war occurred within hailing distance of the Atglen church and lives on in the
oral tradition of the area"s Black residents. At Bethel the tradition of in-
volvement in the Underground Railroad is kept alive by a women"s
organization known as the "Tents." According to this group"s own written
history, their organization had its genesis in the anti-slavery activities of the
abolitionist Joshua Giddings. To date this group has received little attention
from local historians, undeservedly.

Two further bits of information about Bethel are found in Payne"s
history. Through all the various metamorphoses of districts and circuits, at
least until the 1850"s, Bethel and its fellow churches in South Central Penn-
sylvania were members of the Baltimore Conference. This was perceived to
be inconvenient by the various churches since Payne cites several petitions
to have the churches brought under the aegis of the Philadelphia Con-
ference. These petitions were filed in 1841, 1843, and 1844. 42 Among the
conference minutes there are also references to preachers who served on the
Harrisburg and Columbia circuits as well as citations on new ministers ad-
mitted on trial. In some cases these ministers served for a time in Lancaster
— which leads us to a very difficult question.

Who were the pastors who served at Bethel, Lancaster? Several of the
many commemorative brochures issued at Bethel to mark one of the many
anniversaries celebrated during its now 169 year history publish a list of
former pastors. Unfortunately, these lists are not only fragmentary — occa-
sionally only last names appear — but they often contain misspellings and
are at best unchronological. A central problem yet to be resolved is the
reconstruction of the church"s ministerial history. The following represents
a first step.

As noted above during its early history, possibly up to the 1840"s, Bethel
was too small to sustain a full-time pastor. As a consequence, itinerant
preachers served the small congregation. To ascertain who these itinerants
were it would be necessary to study the surviving conference minutes in
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greater detail than Daniel Payne thought necessary from his late 19th Cen-
tury perspective. There are one or two clues.

Be it remembered that the church structure was not completed until 1821.
No mention of the church is found until 1843 when it is referred to as St.
James" African church. No evidence of independent church activity is
found until 1848 when the congregation was incorporated. Therefore,
within those parameters, using the various city directories it is possible to
develop a fragmentary list of Bethel"s ministers that can, perhaps, be
augmented through further research. Beginning with the second city direc-
tory which was issued in 1857 the following men served at Bethel:"

1857 Richard Barney 1913 Rudolph H. Shirley
1859 Joseph Smith 1919 Francina T.M. Webster
1863 Robert Boston 1923 B.B. Fisher
1869 James Pierce 1925 Jacob A. Portlock
1877/79 William Norris 1927 John H. Young
1884 William W. Grimes 1930 John L. Mims
1888 C.E. Herbert 1935 Hardey A. Ivey
1890 S.D. W. Smith 1939 Edward S. Dennis
1891/92 H.A. Cromartie 1950 Arnold D. Nearn
1892/93 John H. Christmas 1952 Jas. L. Dandridge
1894 Joseph H. Bell 1954 H.B. Barkley
1896 John G. Yeiser 1954 Julius E. Foster
1898 Wm. R. Arnold 1955 Philip A. Accooe
1899 Abraham M. Buckley 1962 Alexander L. Stephans
1901 Charles H. Fareira 1964 Alfred J. Simmons
1903 Preston F. Gaines 1982 E. Carleton Brown, Jr.
1907 William B. Williams 1986 Harvey H.B. Sparkman III

There are obvious lacunae in the above list. Directories did not appear
every year and sometimes there seems to be an overlap in the years of service
for some of the pastors. This can be easily explained by the fact that the an-
nual conferences at which all A.M.E. ministers are assigned by the Bishop
to their appointed stations for the next conference year probably occurred
while the directory was being compiled. Thus it was possible in the 1892
City Directory to have one pastor designated in the church listings as the
pastor of Bethel while the residential listings show another pastor living in
the church"s parsonage at 515 Chester Street.

Comparing the directory names with a list drawn from the various com-
memorative brochures leaves the following names unaccounted for:

Jacob P. Hamar
Abner Bishop
Henry H. Blackson
Isaac Gathaway
	 Johnston
Jacob Anderson

Harris

	 Cuff
	 Lewis
	 Payton
Henderson Davis
A.A. Robinson
	 Campbell
J.R. Davis

J.L. Hamilton
Augustus Robinson
	 Brown
S.W. Wilmore
S. G. Dorce
G. A. Crayton
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Presumably these men and others, yet unnamed, served at Bethel either as
itinerants or local elder between 1821-1857. Using conference minutes it
might be possible to identify some of these names. There is another source
of information which has yielded some interesting data: Black autobio-
graphy.

An interesting number of A.M.E. ministers recorded their experiences for
posterity. One, David Smith, has been mentioned already. William W.
Grimes, who pastored at Bethel during the mid 1880"s, brings a perspective
on the church that is not altogether flattering. Grimes was born William
Waugh Grimes on September 7, 1824 in Alexandria, Fairfax County,
Virginia. A resident of Baltimore (1836-41) and Washington, D.C.
(1841-55), Grimes worked for several congressmen and senators before con-
verting to African Methodism in 1843. An interesting facet of his life is the
fact that from 1847-1850 he was active in China and the East Indies.
Returning to Washington, he then embarked on a ministerial career that
began with an appointment to the itinerant ministry in the Baltimore An-
nual Conference in 1855.

Grimes" autobiography is fascinating because of its terseness and close
organization. He names dates and places and is not reluctant in his praise
and criticisms. For example, he lists the churches he built as well as those
whose debt he paid. Bethel, Lancaster falls in the latter category. Grimes
came to Lancaster after serving four years at Atglen, Chester County
(1880-84). He was most probably familiar with this general area since he
had previously served in Atglen (1872-74). His terse description of his three
year tenure in Lancaster is worth repeating:44

My next appointment was at Lancaster, Pa., where I remained for three years
and paid off the $1,000 debt remaining on the church; held glorious revivals, and
left the church in a better working condition than it was when I first took charge
of it.

Grimes left Lancaster in 1887 to serve on the Wrightsville circuit, which in-
cluded York. It was on this circuit that Grimes composed his autobiography
which closes with a characteristic reference to himself in the third person.
After surveying the triumphs of the church and its future promise, Grimes
summarizes: "I think it time when old men like myself (Grimes), away up in
his sixties, should retire from the pulpit and be given some lighter work
where he could live in quiet the remainder of his days."45

Autobiography can provide some interesting clues and should be pur-
sued. Perhaps, when more of the ministers who served at Bethel are iden-
tified, this avenue of information can be exploited with greater benefit.
Despite its terseness Grimes" autobiography does yield some facts. The
significance of the debt which he retired will be elucidated in the next sec-
tion which deals with Bethel"s role in the community.

To chart Bethel"s social dimension there are a variety of sources which
provide a surprising amount of information. One important source are the
aforementioned local directories. Aside from the reference to the church,
the 1843 directory contains no information on the pastor, officers, or
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members of Bethel. It is not until the appearance of Boyd"s Directory in
1857 that concrete information on Bethel and its community is made
available.

Before considering Boyd"s Directory it is important to investigate a docu-
ment which has direct bearing on the entries in the directory and is a signifi-
cant part of local Black history. On March 27, 1848 46 five men (George
James, David Ralph, Henry Foster, Samuel Dean, and Reason M. Sterrett),
declared themselves to be trustees, incorporated "The African Methodist
Episcopal Church of the City of Lancaster." This corporation was con-
stituted according to the rules and regulations of the A.M.E. Church of
America which provided for the election of trustees and the modifications
of the governance instruments through the general conferences of the na-
tional church.

A question to be answered in this context is why a congregation that came
into existence depending upon the outreach program of the A.M.E. Church
would wait a full three decades after its founding to adopt formally the rules
and regulations of its parent church? One possible answer is that the church
was able to exercise a degree of independence that it did not have in 1817 or
as recently as 1843 when it was at least nominally under the aegis of another
church. The possibility that the church had greater autonomy in 1848 is
strengthened by the existence of a legal document from October 22, 1849
that bears the names of three of the church trustees, viz. George James,
Thomas D. Ralph, and Samuel Dean.

The church trustees and the Board of the Lancaster Common Schools
entered into an agreement designed to provide Black youth with an oppor-
tunity to become educated. This apparently unrecorded transaction
deserves citation:47

The Board of Directors of the City of Lancaster agreed to pay to the Trustees of
the African Methodist Episcopal Church of the City of Lancaster One Hundred
and fifty Dollars toward the Erection of a Sunday School house attached to their
church building, on condition that said Directors of the Common Schools should
have the use thereof on week days forever for the African School. Fifty Dollars
of this sum have already been paid and the balance is payable to said Trustees on
their order by the Treasurer of said Board in the following manner, with fifty
Dollars on the 1. April 1850, and fifty Dollars on the 1. of April 1851.

Lancaster October 22, 1849
Tho. H. Burrowes
W. Mathiot
Peter McConomy
Committee

The new space to be created was intended to house the African school which
had had sporadic starts earlier in the decade at another location. Even
though Bethel was not the site of the first secular school for Black children,
a glance into the unpublished minutes of the Common School reveals that a
petition to create a school for Black children was submitted to the Common
School Board by George James in the late 1830"s. This is undoubtedly the
same George James whose name appears in 1848 as a trustee of Bethel.

Besides housing the African school Bethel also served as the focal point in
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the social life of its community. Boyd"s Directory of Lancaster City
(1859/60) presents an interesting illustration of Bethel"s social role. Accord-
ing to the directory two societies met in the hall at the rear of Bethel: Mount
Parent, Lodge N. 25 F & AM and the Juniper Grand Cabinet Council of
Color." Not only are these groups mentioned but also their leadership.
Their listing underscores Bethel"s social preeminence.

Lodge No. 25 met every Monday evening during 1859/60 led by Charles
Williams, Worshipful Master. Daniel Martin was Junior Warden, William
Draper, Senior Warden, Elias Mathews, Senior Deacon, Samuel Harley,
Junior Deacon, William Butler, Secretary, Stephen Brown, Treasurer,
Samuel Mathews, Tyler, and George Harris, MC(?). The Juniper Grand
Cabinet Council of Color, though listed under the rubric "Libraries and
Literary Societies" in the directory, was organized like a masonic lodge. It
met every Wednesday led by Samuel Deane, G.M.C.C., Henry Foster,
D.D.G.M.C.G., and Daniel Clark, G.W.C.C. Unfortunately, other than
the names of the organizations and their leadership, nothing is known about
the activity of these groups.

Using these names, however, we can obtain a fairly accurate impression
of the social standing of these organizations" leadership. The leadership of
Lodge No. 25, for example, was comprised largely of skilled or semi-skilled
workers. Charles Williams, William Draper, Stephen Brown, and George
Harris were hairdressers and barbers. William Butler and Samuel Mathews
were forgemen and Elias Mathews is identified as being a "laborer." Final-
ly, Daniel Martin and Samuel Harley have no entries in the directory which
may indicate that they lived outside of Lancaster, possibly in Conestoga
Center which was closely affiliated with the Black community in Lancaster.
Mt. Horeb Lodge No. 14, a contemporary of Mount Parent located in
Marietta, had leaders who lived in Columbia, Lancaster, and Conestoga
Center; therefore, it would not be unusual if Martin and Harley were Coun-
ty rather than City residents. The 1860 Census and the 1861 and 1862 tax
lists for Conestoga document that a Samuel Harley resided in the township.
Daniel Martin has not been located as yet but there were two Black
households with that name in Conestoga in 1860 and a Lewis Martin had
lived in Conestoga since at least 1831.

Juniper Grand Cabinet Council"s leadership was similarly constituted.
Samuel Deane and Henry Foster were soapmaker and whitewasher, resp.
Foster also served as the sexton at Bethel under the administration of Rev.
Joseph Smith. Elias Mathews we know from Mount Parent and Daniel
Clark was a porter. The last official, John H.H. Waters is also not listed in
the directory which again may indicate residence in the County. A com-
parison of the leadership of these two Antebellum organizations indicates
that they reflect the overall characteristics of Lancaster City"s Antebellum
Black population.

They are for the most part self-employed and engaged in non-
manufacturing activities. Service professions such as hairdresser or barber
predominate. Unlike later generations, Antebellum Black Lancastrians
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lived in all quadrants of the city rather than being restricted to just one area.
Seen from today"s perspective when almost no Black businesses are located
outside of Lancaster"s Southeastern quadrant, it is notable that Black
businessmen were able to operate businesses before the Civil War at the
following addresses:"
Hairdressers (1857)

Boston, Elijah 	 W. King near Market Square, house in Stony Alley near S. Water
Boston, Robert 	 34½ E. King, house Orange near Plum
Draper, William 	 E. King above Queen, house Walnut near Mulberry
Harris, George J. 	 Centre Square, house Goose Alley near Strawberry
Henry, Thadeus S. 	 S. Queen near Centre Square, house Goose Alley near S. Queen
Le Bar, Joseph 	 30 N. Queen, house Middle near Factory
Martain, Dennis 	 Southwest corner Centre Square, house Middle near Factory
Williams, Charles B. 34 N. Queen, house East Vine near Church
Williams, John 	 76 N. Queen, house Walnut near Mulberry
Williams, Samuel 	 18 W. King, house Strawberry near S. Queen

The officers of these organizations who were not hairdressers also lived at
locations both inside and outside today"s Southeast Area. Henry Foster
lived on Low Street (today"s Chester Street) near Strawberry. Elias and
Samuel Mathews, however, resided at 265 S. Queen and Lemon Alley near
German Street (today"s Farnum Street). William Butler lived on N. Water
Street near Lemon and Daniel Clark had a house on Beaver Street near
Hazel.

Antebellum Black Lancaster was a small but thriving community. In 1820
just over 300 Blacks lived in Lancaster City. Three decades later on the eve
of the Civil War there were 258. At the beginning of the period there was no
one demographic center, that is, the County"s Black population was
relatively evenly distributed through the townships in the lower tier, along
the Susquehanna, on the Chester County line, and in Lancaster itself. Co-
lumbia, because of its thriving economy and geographical location, became
the first urban center for Antebellum Blacks in the sense that out of a total
Black population of 3,614 in 1850, 873 or approximately 24% lived in Co-
lumbia.

Columbia"s Black population began to decline in the 1850"s as did the
total Black population. The 1860 Census shows a net deficit for Blacks of
105. This deficit grew during the post-Civil War period and reached its peak
after the turn of the century when the total County Black population had
lapsed under 2,000. The Antebellum Black community seemed on the verge
of a golden age. There were signs of economic diversity and a sense of grow-
ing independence symbolized by the increasing access to public education
and the appearance of fraternal, beneficial, and literary societies.
Antebellum Blacks had reason to look into the future with some degree of
hope. Bethel was obviously, in Lancaster, the focal point of this communi-
ty"s religious and social activities.

The Civil War found Bethel"s position in the community relatively un-
changed. The Lancaster County Historical Society has one directory that
covers the City during the Civil War: Gopsill"s 1863-4 Directory of Lan-
caster, Harrisburg, Lebanon, and York. The Free African School still ex-
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isted and Caroline Bryant was principal. No mention is made, however, of
its location. School Board Minutes for that period indicate that the school
was situated in a separate building behind the church on the site now oc-
cupied by the School District of Lancaster"s Adult Enrichment Center,
previously known as the Adam Reigart School and Strawberry Street
School.

The pastor at Bethel was Robert Boston, a barber who lived on Beaver
Street at the corner of Andrew. A certain Hannah Start was the church sex-
ton. None of the Black organizations listed in the 1859/60 directory are
found in the 1863 directory. This does not, of course, mean that they did
not exist. In some of the Nineteenth Century city directories even Bethel is
omitted. The only way to identify individuals is survey all directory entries
but even then not all Blacks are identified by the bracketed abbreviation
" col " d ."

The absence of information on Black institutions continued until the
1869/70 directory which provides a variety of data not just on Lancaster"s
Black community but also on the various Black communities in the County
(Columbia, Drumore Township, and Marietta). Bethel"s pastor was Rev.
James Pierce and the African School was still located behind the church. A
masonic lodge was the only Black organization identified in the Lancaster
listing: King Solomon Lodge No. 22 met every Friday evening at the rear of
Bethel. No information is given on its members or officers. It would seem
that Bethel was still a focal point of the Black community in the 1860"s. It
is, however, impossible to verify this premise without referring to evidence
outside the directories.

The newspapers of the era provide that evidence. On the eve of the Civil
War when Fort Sumter was bombarded by Southern forces there was a
general rush to protect the flag. As we learn from a July 14, 1863 story in
the Daily Evening Express Lancaster"s Black community (as well as others
in the North) immediately offered their services to defend the Union. A
group of volunteers was formed at Bethel and marched to the County court-
house to enlist. Their offer was refused because according to state law only
Whites were allowed to serve in State militia units. Despite this early disap-
pointment Lancaster Blacks did serve in the Civil War and members of
Bethel were enrolled in such distinguished Black units as the Massachusetts
54th Volunteers.

The struggle for civil rights brought Bethel into the political limelight dur-
ing the late 1860"s. A definitive account of Lancaster County during
Reconstruction is yet to be written. Enough evidence is available to suggest
that an interesting project awaits the researcher who is willing to devote
time and energy to this virgin territory. Just as a matter of background it is
important to recall that Pennsylvania Blacks had lost the right to vote in
1838 when the State Constitution was amended to restrict suffrage to white
males. Despite numerous petitions it was not until the Reconstruction
Period and the ratification of the 15th Amendment that Lancaster County
and Pennsylvania Blacks regained full citizenship. Shackled by de facto
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public school segregation — in 1869 there were at least four all-Black public
schools in the County: Columbia, Marietta, Lancaster City, and Drumore
Township (Laurel Hill) — lack of the franchise, and widespread segregated
public accommodations, local Blacks faced an uphill civil rights battle after
the Civil War.

It is perhaps a measure of the success of these efforts in the County that
the total Black population entered the steep decline alluded to above.
Nevertheless, Bethel was a rallying point for progressive forces engaged in
an almost futile struggle for change and social equality. Local newspapers
document one aspect of Bethel"s role in their reports on the ratification of
the 15th Amendment.

President Grant issued a proclamation on March 16, 1870 declaring the
15th Amendment to be formally adopted and part of the Constitution.
News of the ratification met mixed reactions in Lancaster County.
Democrats were notably upset. The Democratic Weekly Intelligencer im-
pugned the ratification because of questions regarding the legal status of the
Southern states at the time of ratification: if they were not in the Union then
they could not ratify the amendment; on the other hand, if they were still in
the Union then the congressional action forcing the state legislatures to
ratify the amendment as a step in Reconstruction was unconstitutional."

The other reason why the Intelligencer opposed the 15th Amendment is
more revealing of local sentiments: the editors felt that the political process
would be jeopardized by the "admission of so large an element of ignorant
and irresponsible creatures to the ballot box [. . ."51 Diatribes against
Black suffrage continued until finally on April 1, 1870 the editor of the
Daily Evening Express noted:

So it seems that the war against the right of the black is still to be continued, in
Lancaster at least, and we have the promise that our Democratic politicians will
never forgive the Republicans for their enfranchisement, nor rest satisfied until
the negroes are again reduced to the condition they were in when the Democrats
had possesion and control of the Government I. . .1

Local Blacks were not intimidated by the animosity directed against them.
On the contrary, they organized celebrations throughout the County to
comemmorate what they surely must have perceived as an event that
culminated their eighty year struggle for equality.

In Conestoga Township, for example, Black residents of Conestoga
Center organized themselves into a league which met weekly. An uniden-
tified resident was elected to lead the Conestoga residents in a parade which
was to be held in Columbia to celebrate the ratification." A delegation from
the Welsh Mountains was also ready to participate in the parade in Colum-
bia scheduled for April 26, 1870.53 The Lancaster celebration, characteristi-
cally, had its origin at Bethel.

Soon after the announcement that President Grant had signed the bill to
enact the 15th Amendment and it was offered to State legislatures for
ratification, a meeting was held at Bethel." The purpose of the meeting was
to organize a parade. Rev. Robert Boston was elected president and a slate
of officers was approved which included Daniel Sweeney and Joseph
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Williams vice-presidents and J.H. Butler and John W. Waters, secretaries.
To make the final arrangements for the celebrations a committee was con-
stituted that had as its members: Edward Harris, David Bryan, Wm.
Thomas, B. Jones, Rev. R. Boston, Peter Hilyard, H. Reynolds, W.
Wilson, D. Sweeney, and A. Thomas.

The Lancaster celebration was also held on April 26 and began with a ser-
vice at Bethel with Rev. Boston officiating.55 Other clergymen present were
Rev. Dr. Potts (White) and Rev. Mr. Cuff (Black) 56 . Prof. James P.
Wickersham, principal of Millersville State Normal School, was the
featured speaker at the service which closed with the singing of the Dox-
ology and the benediction. From the members present a procession was
formed which included delegations from Lancaster City and Eden
Township. Leading the Lancaster delegates, who were 65 in number, were
Abraham Maxwell (Chief Marshall), George Wells (Assistant), and the
following aides: James Howard, Daniel Clark, Edward Mellon [sic], and
William Jones.

Following the Lancaster delegation was the Stevens Drum Corps of Lan-
caster. The Eden delegation then followed. It was composed of 38 men and
boys led by Joseph Wells, marshall. These two delegations led a parade of
wagons and carriages that marched through several streets before ending on
the field adjacent to the "locomotive works", today"s corner of Plum and
Fulton Sts. On this field a tribunal had been erected from which a variety of
speakers celebrated the occasion in oratory. The event elicited a sarcastic
verbatim transcription of the proceedings in the Democratic Weekly In-
telligencer on May 4, 1870.

What was the significance of this celebration? Besides symbolizing the
joy and relief felt by local Blacks at what they hoped was the conclusion of a
long struggle to achieve political equality, the celebration also demonstrated
a solidarity, a sort of cameraderie among County Blacks. In that context it
is significant that the celebrations were held simultaneously in Columbia
and Lancaster. Columbia had been the Antebellum "capital" for Black
Lancaster Countians and after the Civil War slowly but surely gave way to a
nascent Lancaster City. The preeminence of Bethel is apparent in the selec-
tion of its pastor to organize the celebration and the use of the church as the
starting point for the parade. Bethel clearly began the 1870"s as one of the
most if not the most important institutions in its community. Then on April
4, 1879 arsonists struck.

At 9:30 PM a fire was discovered. The Shiffler Fire Company located just
one block below Bethel responded to the alarm. The Sun and American Fire
Companies also came, albeit late, to fight what must have been a conflagra-
tion. The church was a frame structure with a newly laid slate roof. Accord-
ing to newspaper accounts, the fire was difficult to extinguish because it was
primarily on the roof." To further complicate matters, none of the fire
companies in the northern part of the City answered the alarm.

The reason for this omission was twofold. The Intelligencer reported that
the northern companies had not heard the alarm. Furthermore, the evening
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had ostensibly been so light that no visual identification of the fire had been
possible." After half an hour the firemen on the scene decided to issue a
second alarm and bring the hook and ladder company to help them ex-
tinguish the roof fire. The alarm was heard all over the City and the Empire
Hook and Ladder Fire Company with other companies responded. Before
they arrived, the roof collapsed and the fire could be extinguished.

Little remained of the external structure and only portions of the fur-
nishings (the Sunday School library, a sofa, and pulpit chairs) could be
salvaged. The loss was total, for as the Intelligencer noted: "The building
was owned by the colored people and there was no insurance on it, the
policy having expired some years ago."59 A note of mystery is added to this
calamity when the newspaper reports that authorities believed arson to be
the cause of the fire. This suspicion was founded largely on the report that
"two men, dressed in long overcoats, were seen running away from the
building before it [fire] was discovered."60

Despite the devastation wrought by the unknown arsonists, the corner at
Strawberry and North Streets soon became the location of a new church
structure. With the active support and largesse of Lancaster"s majority
community, Bethel arose from the ashes in a matter of months. No indica-
tion has been found as to where Bethel"s congregation worshipped in the in-
terim. The Love & Charity Hall once located at 525 Chester Street is not a
possibility because although it housed organizations once located at the rear
of Bethel, it was not organized by members of Bethel until ca. 1881." At
any rate on November 9, 1879 a new church building was dedicated.

The Weekly Intelligencer devoted considerable space to the description of
the new church"s interior and exterior. This description is presented here as
a contrast to the current church:"

The church is a neat and substantial brick building about 40 by 70 feet,
with large Gothic door and windows in front, and roofed with slate. From the
vestibule two doors lead into the auditorium, broad aisles running from the
doors almost to the chancel at the opposite end of the room. On either side of the
aisles pews are arranged, capable of seating 400 or 500 persons. The pews are
painted a bluish pearl color, the rail and arms being of walnut.

The chancel, which is one step higher than the floor, is enclosed with a walnut
railing and handsomely carpeted. The pulpit platform is raised two or three steps
above the chancel, and stands in a recess built for the purpose. It is handsomely
carpeted, and is lighted by a window on either side of it. The pulpit is prettily
grained walnut, with French walnut panels, and is covered with crimson cloth,
upon which rests a handsomely bound Bible and hymnbook. On the wall behind
the pulpit is the inscription "Holiness To The Lord."

The building is lighted with gas. From the centre of the ceiling, which from the
floor is 18 or 20 feet in height, hangs the handsome ten-burner gilt chandelier
formerly used in the Masonic hall. It was presented to the church by Lodge 43 F
& AM Each of the burners is covered with an opal shade, which causes a mellow
diffused light throughout the room. Besides the lights of the chandelier there are
eight bracket burners on the side walls and one on each side of the pulpit.

To complete the inventory of the church"s interior, the Intelligencer men-
tioned that the building was heated by two large stoves, one on each side of
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the sanctuary. All in all a rather attractive church and certainly more
durable than the original frame structure. Who was the builder? the In-
telligencer states that the church "was erected by Mr. William Wohlson,
carpenter and builder, at a cost of $2.300."63

That William Wohlson, great uncle of today"s Mr. Robert Wohlson of
Wohlson Construction Company, was indeed the builder of Bethel is
verified by an indenture of mortgage made on November 29, 1879 and
recorded on December 13, 1879." The indenture states the obligation of the
Trustees of "Union Bethel African Methodist Episcopal Church" to pay
$2,000 to William Wohlson within 5 years. Although the name given for
Bethel is somewhat confusing: Why "Union" or for that matter why
"Union Bethel"?, the location of the property placed under lien is
undeniably Strawberry and North Streets. Furthermore, the trustees listed
in the indenture (Jonathan Harris, John H. Butler, Samuel Page, Charles
Moton, John Book, David Robinson, and George Smith) were not only
members of Bethel but also some of their graves can be still seen today in
the unused cemetery adjacent to Bethel.

The apparent discrepancy between the cost of the building announced in
the newspaper ($2,300) and the amount of the mortgage ($2,000) can be ex-
plained quite easily. In the newspaper account of the dedicatory services it is
mentioned that an offering in the amount of $300 was collected — which in-
cluded $35 from Miss Ada Lebar (perhaps a relative of the Black hair-
dressers of the same name who had businesses in Lancaster and Millersville
during the post-Civil War Era) and $33 from a certain "Brother Butler"
who may have been John H. Butler, the church trustee and member of the
Juniper Grand Cabinet Council of Color in 1859. This money, as was ex-
plicitly mentioned in the Intelligencer article, was intended to help liquidate
the new church"s debt.

This dedicatory service brings us almost full circle. As has been
demonstrated, many facts about Bethel"s early history can be found in
Daniel Payne"s history of the A.M.E. Church. Coincidentally, this same
Daniel Payne, in 1879 senior bishop of the A.M.E. Church, officiated at the
dedication of the new Bethel. He was assisted in that duty by the pastor of
Mt. Zion A.M.E. Church, Columbia, Rev. James F. Sluby. Also present
were Rev. Lewis Hood of York, Rev. Davis of Phoenixville, and Rev. Alex-
ander A. Robinson, Bethel"s pastor. Thus Bethel, Lancaster began its sec-
ond phase.

The consecration of the new church in 1879 concludes our survey of
Bethel"s early history. It has not been possible to answer all the questions
raised during our chronology. Those problem areas will hopefully en-
courage future research that will eventually fill in all the gaps. Some ques-
tions can perhaps be answered using documentation not readily available
here in Lancaster County, e.g. The Christian Recorder and conference
minutes which may become available once the A.M.E. Church finishes
preparation for its Bicenntenial in 1987. Finally, to augment our partial list
of Bethel"s pastors, a list of the inscriptions of the gravestones in the
church"s cemetery follows:
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Wind, weather, and vandalism have taken their toll in Bethel"s cemetery.
No one has been buried there for at least three generations. Shortly after the
turn of the century Bethel"s cemetery was apparently considered so full that
a new cemetery was started Southeast of Bethel, along South Duke Street
and adjacent to Riverview Cemetery. This history of this cemetery, official-
ly incorporated in 1906 as Stevens Greenland Memorial Cemetery, belongs
in an as yet to be written history of Lancaster"s Black community in the
Twentieth Century.

Bethel"s cemetery, although full, today contains only 48 stones with legi-
ble inscriptions and several stones with no inscription. As a child, the
author recalls playing in the cemetery and reading inscriptions for in-
dividuals born soon after the Revolutionary War. Few of these stones exist.
There are, however, some interesting inscriptions:65

1. Elizabeth Jane 	 2. Husband
Wife of Henry Butler 	 Rev. Joseph H. Bell
Born April 6, 1832 	 1837-1904
Died November 16, 1890
Aged 58 years, 7 months and

nine days

3. John Boston
Who departed this
Life January [?] 1848
In the 63rd Year
Of His Age

5. George Brown
U.S. Navy

7. Sarg"t Daniel Clark
Co. E
8th U.S. Col. Inf.

9. Father
Edward B. Harris
Corp. Co. A 13th U.S.Col. Inf.
Born March 21, 1845
Died Feb. 16, 1901

4. Sarah Boston
Died July 6, 1866

6. J.H. H. Butler
Co. I
24th U.S. Col. Inf.
1899

8. Husband
Rev.
Henderson Davis Sr.
Born in Alexandria, Va.
April 12, 1805
Died Jan. 7, 1883
In His 78th Year

10. Margaret Ann Hart
Born October 10, 1816
Died January 30, 1897
Aged 80 years 3 months and

20 days
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11. John Hill
Co. C.
25th U.S. C(olored) I(nfantry)
1900

13. Edward Jackson
Died June 29, 1906
Aged 55 years

15. Daniel D.
Son of Charles & Mary Lake
Died Oct. 21, 1888
Aged 13 (?) years, 7 months,

11 days

17. Elizabeth
Wife of Edward Millen
Born Jan. 17, 1839
Died May 24, 1900
Aged 61 yrs. 4 mos., 7 ds

19. [?] Moton
Born June 11, 1877
Died Nov. 7, 1897

21. Saved
Edna,
Daughter of
Charles & Maria
Moton
Born April 30, 1886
Died September 6, 1900

23. Gone Home
Sarah
Daughter of
Charles & Maria
Moton
Born June 10, 1879
Died April 17, 1897

12. Henry Hilyard
Died Dec. 1866
Aged 71 years

14. Joseph Jones
Born April [?]
Died Oct. 6, 1898
Resting .. .

16. A. Maxwell
Co. A.
24 U.S. C(olored) T(roop)

18. Robert Morris
Son of
[?]
Died December
1815

20. Alice
Daughter of
Charles & Maria
Moton
Born May 22, 1871
Died June 8, 1906

22. Our Baby
Idabel
Daug. of
Charles & Maria
Moton
Born Oct. 14, 1890
Died July 15, 1904

24. David H. Robinson
Born Sept. 17, 1844
Died July 14, 1897
Aged 52 years, 9 mos. and

27 days
On that bright immorial shore
We shall meet to part no more
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25. Winifred Robinson
Born in Bedford Co., Virginia
Died Sept. 24, 1903
Aged about 55 years

27. Lucy Ann Ware
Died March 18, 1906
Aged 85 years

29. Father
John W. Whipper
born May 29, 1800
died Jan. 10, 1877
The Lord is my Sheperd
I shall not want

31 In Memory of
Joseph M. Williams
Born January 11, 1800
Died July 25, 1881
Aged 81 years, 7 months and

11 days

33. Ellen Jones Wilson
Born Oct. 7, 1880
Died Oct. 14, 1904

35. [ ? ]
Died July 21 (?) 1900
In the 73 year

37. J.H.B.

39. A.E.H.

41. M

43. H.E.M.(?)

45. SM

47. DHR

49. S.W.

26. Maud Elizabeth Smith
Born September 25, 1894
Died August 30, 1897

28. John Waters
Serg"t
22nd U.S. C(olored) Inf.
1897

30. In Memory of
Martha
Wife of William Whipper
Born July 25, 1832
Departed this life 1852
May she be in peace

32. Sarah
Wife of Joseph Williams
Born July 21, 180[?]
Died Jan. 22, 1868

34. Mark [?] Walter
Mar 	
Sept. 18, 1877
[ 	 ? 	 ]

36. [ ? ]
Died [?]
1811
Aged 1 year

38. S.F.

40. J.J.

42. E.M.

44. LM

46. W.E.M.

48. M.W.
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